Who May Use Study Storage?

Anyone who is interested in Native Ameri-
can culture including;

Teachers planning a curriculum or
students working on a paper may schedule
time to study objects or themes.

Adults who are illustrating a book or
preparing an exhibit.

Artists who seek inspiration or answers to
specific questions about process.

Museum professionals who wish to see the
system, and select objects for loans.

Native Americans who want to visit
cultural heirlooms or research traditional
artisan techniques. They come to enjoy their
heritage and share that pride with their
friends.

School classes in small groups together with
a teacher, may plan a visit by special ar-
rangement with one of the curators.

Designed by Felice Lopez
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Why Visit Study Storage?

Itis our hope that from the moment you
enter the space you will be effected by the
quiet, ordered environment and by the
presence of the objects themselves. The
objects in Study Storage have power and
immediacy. When you feel an object’s
weight and texture or examine its details,
you may experience an intimate connec-
tion between you and the object. For
some visitors, the experience goes still
deeper. They are able to reach out and

imagine a moment in somebody else’s
life.

A trained staff member is available to
answer questions, and direct visitors to
additional resources. This staff
availability is the other element that
makes Study Storage so special. In Study
Storage, there is an immediate response,
and if desired, the potential for further
dialogue. Staff serve as the facilitators of
individualized, personalized learning.
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Sacred items. Do not handle or

VIew. Please respect another
Person’s cujture,
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Indians and Museums:
A Plea for Cooperation

Ownership and display of Indian ceremonial
objects and skeletal remains have long been a
source of conflict between Native Americans and
history museums. From time to time the con-
troversy erupts in public demonstrations marked
by press coverage and televised encounters be-
tween tribal leaders and museum directors. Feel-
ing their religious rights have been violated by
the loss to museums of their religious and
ceremonial artifacts, the Indians demand the
return of these objects to the original tribal
owners. Reluctant to give up integral parts of
their collections, the museums respond by argu-
ing that the objects would not have survived over
the years without their protective custody.

These issues are particularly pertinent now
because of a bill called the American Indian
Religious Freedom Act which President Carter
signed into law last August. As the basis for for-
maulating a new federal policy regarding Indian
rights, the law is of great concern to both Native
Americans and the museum community.

This spring a group of directors of Native
American museums gathered in Denver to hold
an organizational meeting of the American
Indian Museums Association (AIMA) and to
discuss the implications of the new law, how it
will be interpreted and enforced, and other issues
related to sacred artifacts and religious sites. At
our request, Richard Hill, who attended the
meeting and is both a Native American and a
museum administrator, has written the piece
that follows to help HISTORY NEWS readers
understand the issues involved.

By Richard Hill

Operating on the premise that museums hold
their possessions in trust for mankind and its
future welfare, North American Indians are now
suggesting that the nation's museums and
cultural institutions can have a positive impact
on the future welfare of tribal societies. The basis
of that welfare is the recognition and respect of
the spiritual life of the native people: our emo-
tional and intellectual well being depends on our
fulfillment of religious duties. The culture,
religion, and lifestvle of the Native Americans
are now at a crucial point of survival, and we
realize that museums can now contribute to the
preservation and promotion of native
ceremonies, chiefs’ councils, medicine societies,
and our general well-being.

We believe museums have held sacred objects
in trust to this time, and now those objects are
desperately needed in our Indian communities.
Therefore, our request to museums often takes
the form of the return of sacred objects that are
needed to complete ceremonial duties. In
cooperation with traditional chiefs, elders, and
religious leaders’ councils, certain objects should
be returned to the tribes for continued use in
ceremonies, just as President Carter returned a
royal crown to a European country because it
was a symbol of its sovereignty.

Both the Indian religious elders and museum
professionals have a lot of work to do to resolve
some basic questions. Three major concerns are:
1. What Indian materials are sacred/religious?
2. Who are the recognized religious elders of the
various tribes?

3. Where are sacred materials located?

The American Indian Museums Association
(AIMA) was founded earlier this year to address
these and other concerns. The association will
provide tribal lists of sacred objects, local contact
people, and basic guidelines for the handling of
sacred objects. Input from tribal religious elders
will be essential if these objectives are to be ac-
complished. Additionally, the AIMA will under-
take a national survey of museums to determine
the location of sacred objects and provide
technical assistance in situations involving the
return or use of these objects. Eight regional
coordinators have been selected to prepare policy
and perform services for the association.

The formation of the association is very timely

(continued on next page)
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in that the American Indian Religious Freedom
Act, Public Law 95-341, was signed into law
Aug, 11, 1978, by President Carter to guarantee
Indians the right to believe, to express, and to
practice their native traditional religion. Among
other things, the act guarantees access to
religious sites, use and possession of sacred ob-
jects, and the freedom to worship through tradi-
tional ceremonies. Museums, private collectors,
and foreign countries all possess religious objects
of American Indians, and the new law will aid in
settling ownership disputes over sacred objects il-
legally or foreibly taken from a tribe or in-
dividual.

As a basis for a cooperative approach, non-
Indian museum professionals must acknowledge
several points:

1. The Indian concepts of religion are culturally
very different from their own.

2. The Indian concepts of sacredness and
religious duty are still very much alive.

3. The method by which many objects were ac-
quired has resulted in cultural genocide.

4. The American Indian Religious Freedom Act
will have a direct impact on museums.

In addition, Native Americans must understand
the museums’ concerns for preservation, exhibi-
tion, education, research, and deaccession.

Native Americans often request the return of
sacred objects on a religious basis. It is deceptive
to compare Western religious standards to In-
dian concepts of sacredness. In most native
languages there is no word that translates
specifically to “religion” because spiritual
thoughts, values, and duties are totally in-
tegrated into the social, political, cultural, and
artistic aspects of daily life. This unity of
thought—the combination of individual and
community life in expressing thanks to the
Creator— is the Indian “religion.” In American
society there has been a clear separation between
church and state that is nearly impossible in
traditional Indian society.

Indians believe they are responsible for the
spiritual balance in North America. Native
religions originated with the creation of the earth
and exist to protect the earth and to maintain the
delicate balance between nature and human
beings. Religious elders are responsible for
religious ceremonies that produce harmony.
Such ceremonies require dedication and sacred
objects that help carry the messages of hope and
thanksgiving to the Creator.

All such objects, no matter how they may ap-
pear to others, are of very high religious value
and, therefore, represent the essence of tradi-
tional culture. Most of these objects are com-
munally owned and used for the benefit of the
entire community. No individual or group of in-
dividuals has the right to remove, sell, or trade
these sacred objects for any reason.
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Indians believe that the historical disruption of
their religion through the loss of these sacred
items has caused a serious imbalance in the
spiritual world.

The foundations of the tribal society are tradi-
tional identity and spiritual beliefs which are
manifested by the creations of human
hands—some for daily use, some for special
rituals, some for their journey into the next
world. Most non-Indians, who often use precious
metals and jewels in their own religious objects,
have come to see religious objects in a certain
way and find it hard to accept a feather, a stone,
or a carving as a sacred object.

Federal Law Mandates
Religious Freedom

The new American Indian Religious
Freedom Act is designed to amend past
federal interference with the right of native
peoples to practice their traditional
religions. The essence of the law lies in the
statement contained in Section 1, “That
henceforth it shall be the policy of the
United States to protect and preserve for
American Indians their inherent right of
freedom to believe, express, and exercise
the traditional religions of the American
Indian, Eskimo, Aleut, and Native
Hawaiians, including but not Iimited to ac-
cess to sites, use and possession of sacred
objects, and the freedom to worship
through ceremonials and traditional rites.”

Section 2 of the law directs the various
federal departments and agencies responsi-
ble for administering relevant laws “to
evaluate their policies and procedures in
consultation with native traditional
religious leaders in order to determine ap-
propriate changes necessary to protect and
preserve Native American religious cultural
rights and practices.”

The law also requires President Carter to
report to Congress next month the results
of this evaluation, any changes that have
been made in administrative policies or pro-
cedures, and recommendations for further
legislative action.

The Native American Rights Fund
(NARF), established in 1971 with head-
quarters in Boulder, Colo., and branch of-
fices in Washingion, D.C., and Portland,
Maine, is a national law firm specializing in
the protection of Indian rights and
resources. Last fall the NARF declared ils
intention to work toward “the full im-
plementation of the word and spirit of the
American Indian Religious Freedom Act” by
conducting a parallel review of federal
policies and procedures. The NARF report
is scheduled to be completed by July 30.




Parks and Forests or private land, thereby
becoming inaccessible to religious leaders.

The Ghost Dance of the Plains people came to
a devastating halt at Wounded Knee, S.D., in
December of 1890 when the Hotchkiss guns of
the U.S. Army killed 300 of the 350 men,
women, and children present. A young man at
the time, Black Elk, a Lokota Medicine Man,
later recounted his memory of the scene.

And so it was all over. I did not know
then how much was ended. When I look
back now from the high hill of my old age,
I can still see the butchered women and
children lying heaped and scattered all
along the crooked gulch as plain as when I
saw them with eyes still young, and I can
see that something else died there in the
bloody mud and was buried in the bliz-
zard. A people’s dream died there. It was a
beautiful dream.

The U.S. Army awarded medals of honor to
the 500 soldiers who ended the dream. The
clothing, drurns, rattles, and other symbols of the
Ghost Dance remain in many museums today.

The Sun Dance is one of the most sacred and
oldest ceremonies of Plains Indians. Non-Indians
mistook the prayer and sacrifice as a savage
superstition. For over 50 years, missionaries and
the federal government tried to suppress the Sun
Dance, and in 1921 the Office of Indian Affairs
issued a policy statément to area agents: “The
Sun Dance, and all other similar dances and so-
called religious ceremonies, are considered ‘In-
dian offenses under existing regulations, and
corrective penalties are provided.” One such
penalty was to round up all religious materials in
an attempt to keep the Sun Dance from happen-
ing. These materials have found their way into
this nation’s cultural institutions, The belief in
the Sun Dance continues.

The potlatch of the Northwest Coast Indians
was similarly banned, and masks, clothing,
drums, and gifts were confiscated. In the early
1900s, Yakima Indians were assigned various
Christian religions by the federal government,

The possession of these ceremonial articles by
museums is seen as a symbol of religious persecu-
tion to the Native American people. Therefore,
Indians feel they must approach museums
directly.

Museum professionals should realize their
responsibility to the survival of culture as well as
to the education of the public. Both are equally
important. Thus, cultural institutions are in a
unique position to assist the Indian communities
to revive and retain their traditions.

Indians believe the first step is to remove
sacred or questionable items from exhibit. By
using modern technology, photographs, illustra-
tions, and reproductions in combination with
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Tuscarora chiefs hold the sacred wampum belt
regarded as the document that gives them titie to
their reservation. Articles such as this are often a

source of conflict when they are held by
museums, and Indians seek their return for
religious and ceremonial purposes.

Native American interpretation, institutions can
now educate the public better than ever before.

We also believe the remains of the native peo-
ple should be returned for reburial as a gesture of
respect. Archaeological work can continue, but
when human remains are uncovered, they should
be returned to the earth. Our burial ceremonials
have changed to discourage future archaeologists
from uncovering the remains of our relatives in
search of museum pieces.

The American Indian Museums Association, in
conjunction with the Native American Rights
Fund, will work to assist the implementation of
the American Indian Religious Freedom Act and
to assist museums in developing policies regard-
ing sacred Indian material. Together museums
and Indians can enter into a new phase of
museum ethics that will allow the preservation of
Native American traditional beliefs and
ceremonies.

Editor’s Note: Richard Hill is a member of the
Beaver Clan of the Tuscarora Nation, part of the
Six Nations Iroquois Confederacy. Formerly a
research assistant at the Buffalo and Erie County
Historical Society, Hill is now secretary/treasurer
of the Native American Center for the Living
Arts in Niagra Falls, N.Y., and was recently
chosen to represent the Northeast as one of the
eight regional coordinators for the American
Indian Museums Association. He is also a water-
color painter and teaches a course on Indian art
in the American Studies Department at the State
University of Buffalo.

COURTESY OF RICHARD HE L




POLICY STATEMENT ON
MEDICINE MASKS

The Grand Council of the Hodenosaunee, the Six Nations
Iroquois Confederacy, issues the following policy statement
regarding all medicine masks of the Hodenosaunee:

MEDICINE SOCIETIES

Within the Hodenosaunee there are various medicine
societies that have the sacred duty to maintain the use and
strength of special medicines, both for individual and
community welfare. A medicine society is comprised of
Hodenosaunee who have partaken of the medicine and are
thereby bound to the protection and perpetuation of the
special medicines. Such medicines are essential to the
spiritual and emotional well-being of the Hodenosaunee
communities. The medicine societies are a united group of
individuals who must uphold and preserve the rituals that
guard and protect the people, and the future generations.

Among these medicine societies are those that utilize the
wooden masks or corn husk masks that represent the shared
power of the original medicine beings. Although there are
variations of their images, all the masks have power and an
intended purpose, that is solely for the members of the
respective medicine societies. Interference with the sacred
duties of the societies of their masks is a violation of the
religious freedom of the Hodenosaunee and does great
harm to the welfare of the Hodenosaunee communities.

STATUS OF THE MASKS

All wooden and corn husk masks ofthe Hodenosaunee are
sacred regardless of size or age. By their very nature masks
are empowered the moment they are made. Theimage of the
mask is sacred and is only to be used for its intended
purpose. Masks do not have to be putthrough any ceremony
or have tobacco attached to them, in order to become useful
or powerful. Masks should not be made unless they are to be
used by members of the medicine society, according to
established tradition.

SALE OF MASKS

There are no masks that can be made for commercial
purposes. Individuals who make masks for sale or sell masks
to non-Indians violate the intended use of the masks, and
such individuals must cease these activities as they do great
harm to the Hodenosaunee. The commercialization of
medicine masks is an exploitation of Hodenosaunee culture.

AUTHORITY OVER THE MEDICINE MASKS

Each Hodenosaunee reservation has a medicine mask
society that has authority over the use of masks for individual
and community needs. Each society is charged with the
protection of their sacred masks and to assure their proper
use. The Grand Council of Chiefs has authority over all
medicine societies and shall appoint individual leaders or
medicine societies as necessary.

However, no individual can speak or make decisions for
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medicine societies or the displacement of medicine masks.
No institution has the authority over medicine masks, as they
are the sole responsibility of the medicine societies and the
Grand Council of Chiefs.

EXHIBITION OF MEDICINE MASKS

The public exhibition of all medicine masks is forbidden.
Medicine masks are not intended for everyone to see and
such exhibition does not recognize the sacred duties and
special functions of the masks.

* The exhibition of masks by museums does not serve to
enlighten the public regarding the culture of the
Hodonesaunee, as such an exhibition violates the intended
purpose of the mask and contributes to the desecration of
the sacred image.

in addition, information regarding medicine societies is
not meant for general distribution. The non-Indian public
does not have a right to examine, interpret nor present the
beliefs, functions and duties of the secret medicine societies
of the Hodenosaunee. The sovereign responsibility of the
Hodenosaunee over their spiritual duties must be respected
by the removal of all medicine masks from exhibition and
from access to non-Indians.

Reproductions, castings, photographs or illustrations of
medicine masks should not be used in exhibitions, as the
image of the medicine masks is sacred and is not to be used
in these fashions. To subject the image of the medicine
masks to ridicule or misrepresentation is a violation of the
sacred functions of the masks.

The Council of Chiefs find that there is no proper way to
explain, interpret, or present the significance of the medicine
masks and therefore, ask that no attempt to be made by
museums to do other than to explain the wishes of the
Hodenosaunee in this matter. '

RETURN OF MEDICINE MASKS

All Hodenosaunee medicine masks currently possesed
by non-Indians, including Museums, Art Galleries, Historical
Societies, Universities, Commercial Enterprises, Foreign
Governments and Individuals should be returned to the Grand
Council of Chiefs of the Hodenosaunee, who will assure
their proper use and protection for the future generations.

There is no legal, moral or ethical way in which a medicine
mask can be obtained or possessed by a non-indian
individual or an institution, in that in order for medicine
masks to be removed from the society it would require the
sanction of the Grand Council of Chiefs. This sanction has
never been given.

We ask all people to cooperate in the restoration of masks
and other sacred objects to the proper caretakers among the
Hodenosaunee. It is only through these actions that the
traditional culture will remain strong and peace be restored
to our communities.

Signed:

GRAND COUNCIL OF CHIEFS

K



HANDLING OF SACRED ARTICLES AND SACRED SITES s
Oren Lyons 4? i

Onondaga Chief's Council

SixX Nations Confederacy

The issues being discussed at this particular time are
relevant, more than relevant, critical to certain people and
Nations and are far more than discussions of artifacts held
in museums. 1In Some cases we are talking about the guts, the
blood and bone, and marrow of the existence of traditional

pPeople,

Wampum. If you talk to most people about wampum they say, ohn
Yeah, that is money isn't it, everybody exchanges wampum. The
Oother thing that T will be talking about are the masks: you
€an call them false faces or whatever. Almost every museum
has one collection or another, and I will be speaking specif-
-ically within the reference of the Six Nations. A1l the Na-
tions have similar circumstances and similar artifacts. It
will be pointed out by myself, they are not artifacts, but 1i-

And I think we are going to be discussing the ethics of peo-
pPle who have control over thesge objects. we will be discus-
sing, to some extent the pPerspective of the pPeople from whence

the more sacred it is, the more power that it has, the more
carefully Pecple take care of these things.

If you are going to begin definitions, then vou have to
be very careful, because T have noted that there were several
possibilities where museums, which are holding these articles,
can find ways to keep them. 1 think that you do not allow
loop—holes, that you are going to have to be Specific in some
cases, but naturally we are speaking of Advisory Boards who
are going to be seeing that sacred objects, held within museums,
are held in the proper way. well, there is no proper way to
hold a sacred object in a museum. There is no proper way,
and I think we are going to have to be discussing this and I

Within this very edifice, right here, I saw ocn exhibit a
false face mask, and on the side Wwas the name of 3 person who
said, these masks had been prepared for exhibition. 7 can

to prepare for exhibit material that regards this society. The
Society itself would have to gather, and it would have to
agree, which will never happen. They will never agree that
these masks be prepared for exhibition. And this is the hard

25w
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fact that museums will have to face. They will never agree; RS

there is no proper way. I belong to that society; I am a
traditional person; I sit in there, I know. I know there is no
way that they can be allowed to be on exhibit.

There are a lot of questions; there are a lot of things that
have occurred in the manner of acquisitions. How were they ac-
quired? Someone made them, or somecne gave them; well, these
are okay because they are new, or these are okay because they are
small; well, these are alright because some Indian said it w-s
okay. Well, it is not, and there is no €asy way around it. The
husk faces are powerful; these masks are powerful, they have
worked. We have had discussions, long discussions at the Six
Nations Council how to approach this, and we ourselves have said
that our people (and I am glad to hear it mentioned again) sold
it. Someone was dry, perhaps he takes his father's mask and
he goes down and hawks it for say $5.00 or $10.00, or even less,
and it winds up in a museum. But, it is not right; it is not
right. I have been in several museums; there are 40 or more

masks hanging in the back of this place here, some look like _,?

they have never been used, but they are no less effective.

We have to deal with another society that has different
perspectives; we have to deal with a society that lives in con-
tracts and understands contracting and everything is a contract.
In our society it is almost the ocpposite. There are no contracts
there are understandings, understandings from long associations,
there are organizations and there are societies. Every Nation
that is sitting here knows where on their lands there are sccie-
ties functioning. Now we have many within our own Nation, within
the Six Nations. The society has developed for a particular pur-
pose, and particular people are invited, and those who are not
invited, nver ask, they are not inquisitive as to who is there .
‘and what goes on within our own societies. These societies can
be termed secret, and their province, and what they do belongs
to them, and eventually, if you qualify, or if they think you
should, they will come and ask you. Other than that, the Indians
do not ask; they are quite satisfied that the societies are func-
tioning because they know they are functioning on behalf of all

of us. It is not necessary that we know precisely, that we know .

who is there and what goes on. But we face a society that wants
to know everything, that wants to sit in on the societies, that
wants to be a part of it, when even our own people do not
understand the secret nature of these activities.,

We believe it is a reality; we do not think or take anthro—\j

pological perspectives or views of these societies. These are
realities and we have learned them from our own perspective., It
is not to say that we do not function very well within any other
society, but there has to be an ethic and an understanding on
the part of our white brothers, who maintain and hold these pre-
cious objects. The onus is on them, not on us. we cannot ra-

tionalize these types of acquisitions and holdings. We were asked :

in relation to the masks, '"Can we reproduce them?'" The answer
was, can you reproduce one of yourselves? These are individual
entities, there is only one of a kind, just as there is only one
of you. How would you reproduce them; "Well, we have this hot
wax method". Then we said, you would put hot wax on the face?
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fhat would you say, how would you explain that to those masks,
"Someone is going to put hot wax on you"? Would you allow
that to be done to your face? How do you explain that to Someone
“ho does not even believe in the other side of Creation. This
Is what we are dealing with, we are dealing with separate real -
ities.

It is very difficult, but there is no way that we will com-
Promise our Position on these holdings; there is no way. You
ask us what shailj we do with the masks, we Say, return them,
return them., "Well, we have 65, can we keep five?" You do what
You want; we cannot be responsible for your actions and we are
not going to give You a license to keep five, 1If you think five
is important to you, it is your decision; we Say the masks be-
long home. "What are you going to do with them?'" Well, that ;
is none of your business and it never was. That is one area !
of discussion and that is one I can attest personally to, -

Major documents of record, either religious or political can
forcibly be removed from the Possession of one nation into the
hands of another. We are going to be talking specifically about
Wampum, and in this particular area we are talking about the State
of New York and the Six Nations. As the state of New York is
@ member of a larger union, the United States, the larger union
is implicated by actions that the state may take in any and all
endeavours, therefore, although the United States is not actively”
involved in any actions the state may take, they are ultimately
responsible. Let's make a point about the implications of these
acts. There are national implications to national treasures and

P
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to the people of the Longhouse. There is no other way to look
at it; its theft Or misappropriation has international ramifi-
cations. 1In 1948 the United Nations drew up a Universal Declar-
ation of Human Rights. Article 26 of that document says, "Edu-

Personality and for the strengthening of the respect for human
rights and fundamental freedoms. 1t shall promote understanding,
tolerance and friendship among al1l nations, racial or religious
groups, and to further the activities of the United Nations for

the maintenance of peace." Article 3 Says, "Parents have g prior
right to choose the kind of education that will be given their \
children." pNot the state education department, not the national ‘
education department, but parents have the right, Under the sub-
Jects prevention and punishment of crime and genocide in Article

2 it continues, "Any of the following acts, committed with an ;
attempt to destroy in whole or in part a national, racial, eth- |
nical or religious group, is genocide." Causing serious bodily

or mental harm to members of the group -- that is genocide. Dpe-
liberately inflicting on the group, conditions of 1ife Calculated
to bring about its Physical destruction in whole or in part -- that
1S genocide. Articile 4 says, "Persons committing grnocide or

any of the other acts enumerated in Article 3 shall be punished,
whether they are constitutionally responsible rulers, publiec —
officials, or private individuals."

17, 1977; he Said, "The search for peace and justice also means
respect for human dignity." Al1l the signatory nations of the
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United Nations charter have pledged to observe and to respect
basic human rights, thus no member of the United Nations can claim
the mistreatment of its citizens is solely its cwn business.
Equally, no member can avoid its responsibility to speak when
torture and unwarranted privation occurs in any part of the

world. The President of the United States said, '"we in the United
States accept this responsibility in the fullest and most con-
structive sense; our's is a commitment, not just a political posture.
: I know perhaps as well as anyone that our ideals in the area of

ﬂ human rights have not always been attained .n the United States,

; but the American people have an abiding commitment to the full
realization of these ideals and we are determined, therefore, to
deal with our deficiencies quickly and openly. We have nothing

. to conceal. To demonstrate this commitment, I will seek con-
gressional approval and sign the United Nations covenant on eco-
nomic, social and cultural rights and the covenant on civil and
political rights, and I will work closely with our own Congress

in seeking to support the ratification not only of these two
instruments by the United Nations Genocide Convention and the
Treaty for the Elimination of all Forms of Racial Discrimination
as well."

I think it is important to know that these two covenants
that he is talking about have been presented by every President
of the United States since the beginning, but they have never
been ratified by the Congress or by the Senate up to this time,
so I think this information will put in perspective the Indian
Religious Freedom Act that we were just talking about. It is
pregress; it is a tremendous boost for the Indian people.

- When we are talking about wampum we are talking about na-
tions, we are talking about national treasures, we are talking
.about one naticn's cultural life and government. We have a
" constitution that recognized not only the sovereign right of
individual humans, but also recognizes the equal and inherent
rights of all life, and I believe that this particular aspect
is common to all our nations. Also, the four-footed animals, '
those that swim, things that grow, are entities that fulfill ¢
a purpose and process in the great cycle of the universe, and/
their existence is evidence of their right to be here. The J
great powers of the four directiens, and the heavens, and the
earth, powers of the sun, moon and the stars work together main-
taining a cycle that is absolute and ordained and we see our-
selves as a part of this cycle, neither more nor less than any
other part, with obligations and duties to perform. The most
important duty being the celebration of life and creation by the
ceremonies of thanksgiving, and appreciation for each and all .
elements of the universe. After this is done, then we sit down
in council for the welfare of the people. With us, in order to
perform all of these duties, we need the wampum. The wampum
is missing. The wampum is the record, our laws, our cultural ~
heritage, cur symbol of unity with creation and the Great Creator.
Our minds do not separate the government from the natural laws
of spirituality; indeed, spirituality is our first law. There-
- fore, one is intertwined with the other for strength of the -
spirit. To illustrate that this continues, it was a year ago,
in the spring, that we raised five new Chiefs at Onondaga, five
Chiefs knowledgeable in the process and procedure which is as old
as time. These chiefs are now going about and doing a good job.
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They provide the spirit for our people but, unfortunately, in
the process of raising these chiefs, we did not have the wampums
that should have been there. Those wampum reside in a Museum.
Those wampums belong to us.

Our nations, the red nations of the land, have had to face
an attitude, by the immigrants who travelled here, that could
be called the Genesis Complex. The perspective of that Genesis .,
Complex was that humans were at the top of an ecological pyra-
mid of living things, a structure over which the Creator or
God had granted them dominion. If you take that perspective and
carry it one step further, you get the right of Christian dom-
ination over other people and eventually the theory of Manifest
Destiny. What we are talking about is subjugation or control of
oneé nation, or race, by another which considers itself superior.
We have to deal with it.

We lost the wampums about 1875 to 1898; I am sure you know
those were hard times for Indians. 1In 1871 the United States
government said they were no longer going to treat Indians as
nations or have treaties. In 1876 Custer was out there looking
for gold over in the back hills. He got ripped off, but his
spirit returned. In 1887, the Allotment Act separated the In-
dians from almost two-thirds of their lands. Some of us were
lucky, our lands were held in common. Six Nations is one, Navajo
is another, I believe the Pueblos were another. Every other na-
tion that had their lands allotted lost large sections of i€,

In 1830 the massacre of 250 defenseless men, women and children
cccurred at Wounded Knee, Pine Ridge, South Dakota. To illustrate
how the United States felt about this massacre, 28 Medal of Honor,
the highest award for valor in combat, were awarded to soldiers
who participated in that event, more Medals of Honor than were
awarded in the whole Korean conflict. If that does not illusg-
trate the attitude of a‘people to another people, I do not know

what does. —

We are talking about wampum; we are talking about Indian
nations trying to maintain themselves, and we are talking about
an attitude of another people, another nation, toward them.

We lost a great many artifacts and relics when huge piles were
burned by missionaries intent on destroying a people, a nation,
and that is genocide. They talked about it; they wrote about
it. We are not making this up, here is a quote from a book
written by Teddy Roosevelt in 1885, and this illustrates the
attitude elearly, "During the past century, a good deal of sen-
timental nonsense has been talked about our taking of the In-
dian lands. I don't mean to say for a moment that gross wrong
has not been done to the Indians, both by governments and in-
dividuals. Again and again where brutal and reckless frontiers-
men are brought into contact with a set of treacherous, vengeful
and fiendishly cruel savages, (the frontiersmen are "brutal and
reckless" and the Indians are fiendish, vengeful and treacherous")
a long series of outrages by both sides is sure to follow, but
as regards taking land, at least from the western Indian, the
simple truth is that the letter really had no cwnership in it
at all. That Indians should be treated in just such a way as
we treat white settlers, give each his claim, if, as would geney -
ally happen, he declined this, why then let him share the fate
of the thousands of white hunters and trappers who have lived on
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the game that the settlement of the country is exterminating.
And let him, like those whites, perish from the face of the .
earth which he conquers." _

Now, at about the same time, the state of New York, not
to be outdone nationally, became aroused by the Allotment Act
and such work began on the Six Nations reserve in New York. The
New York Legislature, in 1888, authorized the formation of a
special committee to investigate the Indian problem in New York
State. This action resulted in the Whipple report, named after
J. 5. Whipple, Committee Chairman. The conclusion of the commit-
tee was, that the Six Nations was subject to New York State, and
indeed the Confederacy did not exist. Excerpts from the Commit-
tee's interviews show clearly the direction and intention of
that committee. They went about New York State and they asked
people who had respect within their communities what they thought
about the Indian problem and what would be their soluticon. Here
they are asking the Chancellor of Syracuse University (about 15

miles from where I live on the Onondaga Nation), "What do you
say as to the power of the state in view of the existence of
treaties to control this particular reservation?" He answered,

"On the letter of the law, I do not think the state has a right.
I think there has arisen a condition of things where the nation
has ceased tc be a nation, I think it is not a nation for jus-
tice, nor a nation for progress, for the making of roads, and

educating each other. I don't think it punishes crime, nor
restrains crime and, therefore, I think the nation has ceased
to exist as a nation. I think that the Onondagas are very posi-

tive in their opposition to anything that locks towards a de-
struction of the traditions of the tribe, and the destructicn of
the perpetuity of the tribe. I think that they will oppose
anything, the more thoughtful, at least, who are loyal to their
.Indian notions." This was in 1888, at the same time that they
were saying that our nation was disintegrating, but this was

not the answer that that group was locking for so the questioner
asked, "The question, I was trying to get at, Chancellor, I
think you did not quite understand me, I wanted to know if you
could tell me if our national government has control of these
Indians, in your judgement, or the state of New York." And the
Chancellor answers, "Oh, I think the State of New York,'" That
is the answer they wanted, and that is the answer they wrote
down.

At another place in the same report, they are suspicious of
the amount collected by the Treasurer for 70 years, aspersion is
cast on the methods of recording the money and finally it says,
"These rents, honestly collected, and accounted for, should have
aggregated at least $8,000 per year and should be received by
scme responsible person and paid tc the individuals as their
annunities are paid, in place of being left to be squandered
and stolen by the pcliticians and office-seekers of the tribe."

They talked about marriage and the missionaries. Mission-

aries were heavily involved in our loss of the wampums, so it
is important to understand their perspective because they have
been busy on your reservations too. '"Marriage ceremonies among
them (again he is talking about the Seneca) in the past, have
been the exception rather than the rule.. The morals of the womM-.

en in too many cases are bad. The trouble here, as with all
the other tribes in the State, is that marriage simply consists
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of intercourse for a shorter or longer period of time, as in-
clination suggests, and then separation. The offspring of such
union are legitimate and inherit from the parents and the custom
{s indirectly sanctioned by the State."” Now, what they are
talking about is the process of the lineage of the nation pas-
sing through the woman. In the Six Nations it is the woman

¥ho defines which human you are. If the woman is a wolf clan

in the Seneca, the child is a wolf clan in the Seneca; it does
not matter who the father is. This contrary to laws and rules
in New York State and the United States, but the cne thing that
this does is that there are no bastards born in the Six Nations,
because they have a name, because they have a clan and because
they have a nation. Well, they didn't like that. They said the
low standard of morality seems directly and principally trace-
able to the Indian custom of marriage. They said the excuse

for such unions were the Indian customs. '"The principal charge
bought by the pagans against the missionaries is thafthey oppose
these Indian marriages and try to get the Indians to abandon
them and adopt the Christian method. That such reforms have been
brought about among the Indians should be principally credited
to the advice and efforts of the missionaries. The influence

of the missionaries has been in the right direction, but there
again they are almost powerless as long as Indians are allowed
to marry and divorce at pleasure. If the laws are set right,
the schools and missionaries will do the rest." What are they
talking about?

In 1886, 40 church delggates met and adopted a series of
resolutions which were chiefly prepared by Rev. Frank M. Kirk,
missionary at that time to the Senecas. They recommended lands
be held in severality (allotment of individual lands). They
recommended the placing of Indians fully under the civil and
criminal law of the state and, crowning all, to "secure for the
Indians who desired it, citizenship." They are talking about
nationality, thet are talking about existence of a nation, they
are intent on destroying it. They have not given up you know.

That leads us to one of the principal people involved in
gaining these wampums for the State of New York and that was
Rev. O'Shaun who was a missionary on my nation's land, on On-
ondaga many, many years ago. From 1875 onwards they actively
began the acquisition of those wampums, because the wampum rep -

resented our political strength as a government, and it regd-

resented our spiritual strength to the missionaries, This is
our perspective. In 1898, through a contract, these wampums
were officially turned over to the State of New York and New
York became the official wampum-keeper of the Six Nations Iro-
quois Confederacy. Now I think that that is ‘against the con-
stitutional laws of New York State and also the United States.
They cannot actively be a member of any other political organi -
zation; a wampum-keeper was a political as well as a spiritual
position. Nevertheless, they did not rest till they had those
wampums. A suit was begun to gain the return of those wampums
and one of the judges said, well, if the wampums belong to any-
body, they belong to the Onondagas. Shortly after that legis-
lation was passed by the State of New York officially making
them wampum-keepers of the Six Nations Confederacy. Now this is
unique; there is no other event like this in the history of the

country. There is obviously more here than just collecting artifacts.
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Many means were used to acquire these wampums from the en-
actment of legislation to coersion. My grandmother herself re-
members, as a child, a pile of money that was on the table.
Coersion was being used against the woman, after the man died,
to gain access to those wampums.

Indian law is simple, there are duties involved in being the
wampum-keeper; first, you have to speak the language. Wampum-
keepers are not absolute; they can be changed, they often are,
but they chose to ignore the Indian laws governing those wampums,
they did not even mention them. The State of New York said that
they would kezp those wampums, to protect them, yet when we in-
quired about one, they said they did not know where it went to;
they have lost it; they don't know.

We almost had them given back to us in 1970 through legis-
lation. The Bill got as far as a Finance Committee and it never
came out, it never caméout. A Year or two later, there was an-
other bill presented, they said,. "Let's give them back five."
They did not say what five, but they surrounded the return with
conditions like they have to be kept in a fireproof box, we
are not to handle them anymore, and if there are any signs of
deterioration, they will be taken back. We were told we had to
build a museum so they could be on display for the people of
New York, to whom they belong. The Council is still undecided
whether to take their return on those conditions.

There was another Bill presented this year; there was a
bill every vyear that has failed to pass. The last time it failed
was because one of the senators from New York State said, '"You
get those Mohawks out of the Adirondacks,we might give you your
wampum back.”

Of course it is political; it is highly political; it is

'highly unethical; it certainly is genocidal in its intent. That

is what I submit to you right now. Another thing to consider

is that when you work for a nation, or for a state against your
own people, then you have to be considered in that light. The
people know, they know precisely, the issues are simple. They
say to us, there is a law, you Know, we cannct give it back. Only
we know how often laws are changed when they want to change them.
So the question here is, what are we goeing to do next, and are
you interested? What is your perspective, what is your attitude?.
We will both be answering questions you may have,

*kk ok k

General discussion follcwed. It was pointed out that one
of the biggest problems would be when the articles were returned
to the tribal museums, a museum is still not a fit setting for

the articles, even if it is in use. At the Historical Museum in

Buffalo, sacred artifacts are lent to the Indian people when they
perform their ceremonies. It is a compromise, but it is a begin-
ning. It was also pointed out that if articles are returned to
Indian Museums they are going to require special handling which
might inhibit their traditional use. Therefore, we have a res-
ponsibility to develop policy on the use and handling of the-
Sacred things within Indian museums.
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Joyce,
In haste- to get this in mail to you- my notes from Uren's very
brief speech- followed by a long question and aswer periond, .

'QAlthough I speak alone, I speak on behalf of the Council.
Uur primary concern are the masks and the wampum. You people
have custody.
These umasks are dear to us; sacred beyond description.

You have our people,

Tour science has interferred with our culture.

Tou've imposed that science upon us.

{ou now control our sacred objects.

You've tried to .make us over into your image,

I'm asking you to huve compassion for sometliing we believe.

ihese beings are alive today.

Your law has cut us off from wur own things.

It i5 not risht- Tou liave some of our sran:fatlers in vour adsewn,
& 5 i 3

Ies like rawily,

L sivmly can't aeseribe wow it feels, ~hey ace the very center of

OU." cudiur® and our vevsle; not a TR Ry et 2 curisesity, not
a worlk i art,
‘e're tal .ing about one of our beings.
There's zo roason WidL3oev r iy rou should luve tlem.
it's o sacrileve to ex-.ose tiem,
vice a dask is gnade, it's an ntity. There's none the sane,
to.'re. tue scicntists~ woe'lre no.. Je beliove ip EE A
‘e cannot sive 20 dinc. It just as to 3:3&1; TO o,
"e need these 4o vrotect our children.
I rfeel the talse <aces are jusv as wmuch wlive as we are,
-hese usks are very sacred and tueir medicine is roal, Vliev can
do a lot of dainse,
1t's not your ceacern whetiaer you selieve in tie medicine aasks,
et matters is that we do.
‘ou can ﬁﬁ§§§ Vooresrec.iag these saered masks— all oL Tiem, IfF
they lon't luve a wmedicim oundle, *“hey need one.
“liese are entities— once tuey're created, they have to e taken
c.re of,
It doesn't matter what youﬁzbelieve— Ve “Te asiing vou to resueet our
culture.
The letter is the wishes of osur neoples It is aur luty to tell you thisx,

L
. F N . /)
the rest is up to you. Jear in mind what it means to us. ’
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